RAISING THE JOHANNINE TEJ\tlPLE
(JOHN 19: 19-37)

Mar.v Coloe
TIH:re are many intriguing aspects of the Johannine narrative: the
chronology of Jesus' ministry that is so markedly different from the synoptic accounts; the lack of emphasis given to the proclamation of the
Kingdom which dominates the earlier Gospels; the addition of two dramatic miracles at CUla (John -+) and Bethany (John 11). I The list could
continue. One aspect that has received little attention is the announcement
in chapter 2 about the destruction and raising of the temple (John 2: 19).
Following his prophetic action which disrupts and proclaims the end of
jeWIsh temple sacrifice (2: 13-17),2 'the Jews' press him for a sign to legitimate his actions (2: 18)3 Jesus' reply continues the prophetic genre as
he ,Ulllounces-"you destroy this temple. and I will raise it up" (2: 19).
Most commentators dISCUSS this /OglOfl. and the preceding scene 111 terms
of its histOrICIty when comp;:u-ed with the Synoptics. 4 Few have raised the
narrative-critical question about the implications of tills logioll for the
actual plot or the h)lJrth Gospd. In ~1ark, and \latthew the statement
about destroying and raising the temple first occurs in Jesus' trial and is
11 omit the healiI1~ of the Blind man at Tahernacles for the Synoptic, also
record similar mIracles althou~h 111 different contexts and wIthout the ela\x)fate
discourse of the Johannine account (:-'1ark 1O:-1-()-52 and paL)
2,\ccordlng to Jacoh Neusner, Jesu~' temple action "represents an act of the
rejection
the most important rite of the Israelite cult. and therefore, a statement that there is a means of atonement other than the daily whole-offering,
which no\\' is null" See J. :'\eusner. "i\l()ney-Ch:lnger~ in the Te III rlc' The
\lishnah's LxplanatlOI1, "NIS 35 (l ')~()) 2')U: also C. H. DoJd The InterpretatlOll
ojthe fourth Gospel (Camhrid~e: (amhndgeUlllyerSIty Press, ]95.3) 30],
3The term "the Jews" IS used as a narratl\'e deVIce to describe characters III
OPIX)sition to Jesus. They are not to be identified with the historical people following Jewish beliefs. I;or a detailed discussion of the characterisation of "the
Jews" sce R. A. Cui pepper, Allato/llY of thc Fourth Gospel: A ."'ludv ill Uterarv
nCS1~1I (Philadelphia: I'mtress. I ()~3) \ 25-31.
-iSo C. K. Barrett, Flie C;ospc/ According to SI Joilll (2nd ed; J nndon SPCK.
1(J7~) 195; cr. R Beaslev-\lurrav, John (W13C 36; Waco: Word Books, 1()~7)
3~-39; R I,. Brown, Th~ (7ospei According to John (2 vols .. AB 29-29a; Ne\\
York Douhlcday & Co., 1<)()6 & 197()) l. 1 I ()-20; D. ,\. Carson, Thc Gospci
According 10 John (Grand Rapids: Eerdmans, 1991) 177-78; R Schnaekenhurg,
The (;ospci according to SI John (lransiated by K Smyth el aI., 3 vols .. i [rCNT:
London: Burns & Oates. 1<)()~-1()~2) i. 35.~-5S
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placed on the lips of 'false witnesses' (Mm-k 1-+:58~ Matt 26:(0). Coming
as it does so close to the cnd of the Gospel and on the lips of untrustworthy witnesses the statement need have no impact on the narrative of these
Gospels. But the Fourth Gospel is different. The evangelist has these
words spoken by Jesus and it is his first 'puhlic' appearance. Both the
speaker and the placement of the lngioll dem.md that it he taken seriously,
and, providing the narrator is a trustworthy commentator, the reader can
only helieve that these words will he fulfilled in the unfolding narrative.
The comment that follows adds a further dimension to the readers'
anticipation of how the story of Jesus will he told. 5 Thl' nanator speaks
directly to the reader to make It clear that the temple to he destroyed and
raised IS Jesus' own body. "But he spoke of the temple of his
hody"(2:21) These cryptic words disclose to the reader the highly original Cluistology of this Gospel along with its unique interpretation of the
traditional kerygma of Jesus' death and resurrection. For the plot of tIus
nanative to be effective the reader must see in the death of Jesus the destruction and raising of a temple. In this paper tonight I \\fill examine two
lllllque aspects of the lohannine crucifixion to show hen\' the plot announced in chapter 2 is hrought to its promised conclusion at the cross.
But first, I need to blief1y sketch the symbolic significance of the temple
across the Gospel.
~lAJOR TE~fPI.E IMAGERY ACROSS THE GOSPEL 6

The use of cultic imagery applied to Jesus should not come as a surprise
to the reader, si nce the Prologue had earlier introduced Jesus as the tahernacling presence of God incarnate among us, Kat h 1\.6Y(K (J(ip; rytytTo
Kn't t'crKTjvW(H.V f,V T]!llV, Cl: 14). Because of the loving Uluon between
etO~ <U"ld A6yo~ (1: 1) now present in history <U"ld spoken of with the
metaphor 'Father-Son' (1: 18), in Jesus the Father dwells, giving Jesus the
right to claim Israel's temple as 'my Father's House' (2: 16). \Vhere once
Israel spoke of the temple as God's dwelling place, the house of YHWH

SMoloney comments on the rei iability of the Johannine narrator, "While some
modern and contemporary narratives may use the technique [of narrative comments] to lead the reader astray temporarily, this never happens in the Gospel of
John. What the narrator communicates directly to the reader through commentary
is a reliable representation of the overall point of view of the omniscient author".
See F J. Moloney, "Who is 'the Reader' in/of the Fourth Gospel," in The
IlIte't"retatioll of John (cd. J. Ashton; Edinburgh: T & T Cl ark, 1997) 22l.
A detailed examination of these scenes can be found in my doctoral thesis
which is soon to be published; in the current article I can only summarise the
major conclusions of this larger study. See M. Coloe, God Dwells with Us:
Temple symbolism ill the Fourth Gospel (Collegeville: Michael Glazier Liturgical
Press, forthcoming).
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(iT
, 1iP rl' J), 7 a Chnstmn community sees in the hUIIUUlitv of Je~us a new
dIvlI1e dwelling place and so can speak of his own hody as a 'temple'
~.

(2:21 ).

The identification of Jesus as the living temple of God's prescnce,
"vith future implications for worship and for those who bclieve, continues
throughout the Gospel. While seated upon the \vcll of Jacob in Samaria
(.+:6), with possible allusions to the temple being situated abovc the
wellsprings of creation, .Tcsus oiTers himself as a sourcc or waters for
etcrnallife (.+: 10), rccalling J :zekicl' s image of thc eschatological temple
(Ezek .+7: 1-12).x At the Feast of Tabernacles, Jesus reveals himself ill
tenns of the great symbols of this temple festi val; Jcsus is source of watcr
to quench thirst (7:37) and the light of the world (8: 12). Within thc Feast
of Dedication, celebrating the recol1secration of thc tcmplc 1Il 165 n.CL.,
Jesus speaks of himself as the 'consecrated one' (10:36).
Dming thc final dIscourse, tor the second tune 111 the gospeL Jesus
speaks of .\{v Father's House (1.+:2) with it lllany dwellings (povoi), <Uld
within the intimacy of his final meal Jesus tr,msfonns this image. The
expression 'my Father's House' was first applied to a building, the
Jerusalem temple (2: 16). A few verses later the temple imagcry was reintel1)l'Cted in pcrsonal terms, as the physical body of Jesus (2:21). On the
cye of his departure to the rather, the temple 'house' of the Fathcr requires a further shift in meaning. Jesus could be called the 'tcmple' prccisely because of the mutual indwelling of Father and Son. As God's
glory once resided in Israel's temple, during the ministry of Jesus that
glory was manifest in him (1: 1.+; 2: 11). With the end of his public ministry the imagc of thc tcmple is widened to include the future community
of belicvers.

7The terminology i1ti1' n'~ occurs 231 times while the expression '7J'il occurs
GO times.
HBehind Ezekiel's image of the temple waters lies a Jewish tradition that the
temple rests upon the fissure above the great abyss which IS the source of the
creative waters in Cien 2:8. After the flood Noah's altar sealed up the waters of
the abyss and occame the foundation stone of a new creation. Jewish traditions
link Noah's altar with the foundation stone in the Holy of Holies supporting the
Ark of the Covenant. According to this mythology the temple therefore sits upon
the wellspring of the earth, the centre and source of creation. See F Manns, le
Symbole Eau-Esprit dam le Judaisme Ancien (SBFA 19; Jerusalem: Franciscan
Printing Press, 1983) 285; L 'Evallgile de Jean a la lumiere du Judaisme (SBFA
33; Jerusalem: r:ranciscan Printing Press, ]991) 135; M. Barker, The Gate oJ
Heaven: The History and Symbolism oJ the Temple ill Jerusalem (London: SPCK,
1991) 18.
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Chapter 1-1- descrihes a series of relationships using fonns of the verb
pi VC,) to dwell.
• the Father dwelling in Jesus (1-1-: 10)
• the future dwelling of thc Splilt Paracielc in thc helicvcrs (1-1-: 17)
~ thc dwclling of both Jesus ,Ult! the hither wi th the helIever ( 1-1-:23)
• Jesus dwelling with the disciples (1-1-:25)
These series of divine dwellings are introduced with an image of the
hither's House (Cv :(j oiKiq COD rro:p()~ PO))) and its many dwellings.
\Yhere, in chapter two, the temple image was applied to one person,
Jesus, because of his singular indwelling relationship with the Father, in
John 1-1- the image is extended to become the Household of the Father
which will be constituted by the divine indwellings with believersY The
many dwellings (povn'1 lToAAni) of the Father's household (OiKio, ) arc a
series of interpersonal relationships between the rather, Jesus, Paraclcte
and belieH~rs. The di vine indwellings in the midst of a believing community makes it appropriate to speak of the community as a living temple. In
the departure of Jesus, the community is to become the new
House/household of God. lo
Once again, this reinterpretation ought not come as a surprise to the
discerning reader for the Prologue had already stated that the ones who
did receive Jesus would become children of God (I: 12); helicyers would
he drav,n into Clod's household. Just as Jesus could be deserihed as
'temple' and 'Son' because of his intimate union with God, so too these
!Inages of temple and dinne filiatIOn can be applied to thc ChnstIan
communit). :\s the hour approaches, temple and IamIlwl Imagery arc
fused to pronde hope for the cOllllllunity 01 diSCiples that (lod" s presence
will still dwell in their midst even though Jesus is soon to depart. At this
stage in the gospel this is both a promise ,md a further element in a narrative plot that announced Jesus' death as a destruction and raising of a
temple (2:21 ).
The above presentation has \'Cl'y briefly sketched the major temple
imagery in the Ci~ospel narratiYe and has highlighted its significance for

<)111

the llehrew Scriptllres. the expression, my father's house, usually means

(he group 01 [)Corlc who make up the houschold. such as the family and sernll1ts.

the future generations: (sce for example. (Tcn 2.+:3R; 2X:21: '+(,:31: .lost,
2 n; Jucig 615; () IX; 1«11). It IS rarely llsed 111 the sense of a phYSIcal hutlding~
To rell1force this mealllng of house as household, in 1-l:2 the term OiKlO is used
rather than o'woc. oil'in has a more fluid range of meanings than oi KO~ oi l\O~
usually refers to a physical huilding while OiKio can also mean the household.
See 0. 1\ 1icheI, "oil-oc: , oil:ia ," TJ)Nl' 5 (1l)(H- 7(,) I 19-3-l.
lODa\,id ,\ une suggests that "the term oil:ia (TO\) IIa:poc) reflects the sel/'designation of the Johanninc community". See D. E Aune, The Otitic Setting of
Realised Fschalologv in Farly Chrislianitv (!\()\TSup 2X; Lcidcn: E J. Brill,
C\'CIl

I ()72)

no
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the telling of the traditional story of Jestls' death. I have also dcscribed
the way 111 whieh the Gospel redefincs tcmple, firstly ill tenns of JeStlS
(2:21), and thcn in terms of a future household of believers in whom thc
Father, Jesus ,Uld Paradcte will dwell (1-+:2). I now turn to the Johannine
Passion account to see how these temple them cs and future promiscs are
resolved

The Roval 'temple Builder
Among many uniquc elements in thc Johannine Passion, I draw attention
to three; namely, the title placed abm-e Jesus' head (19: 19), thc scene
with the mother of JCStlS and the Beloved Disciple (l9:25-30) and the
significance of the Passover symbolism.
It is Pilatc who inSIsts on the title - "Jesus the I\azmcne, the King of
the Jews" (IT]CTODS' 0 :'-io.S(,)pcdoS' () r)(l(TlAwi)S' ;;(,)\, "I (1)()O 1(,w) (19: 19). In
fact t\VO titles are used synonymously fhe Naz,arene and fhe King of the
Jews. It must also he noted that only thc Fourth Gospel calls these words
a tItle (ci ;;;\0\'). In \lark ,md Luke thcy are tcrmed an inscription
«(~7TIypo<pT) Luke 23:38; \lark 15:25), whilc in ~latthew the words are
called 'thc charge' (ol:io ~latt 27:37). The Fourth Gospel does not emphasise Jesus' upbringing or ministry in Nazareth; this is a Synoptic tradition that the evangelist omits. Thc lack of emphasis accorded to a ~a£
mcth tradition enables the evangelist to use 'Naza.rcnc' as a unique and
emphatic title for Jesus in his Hour (18:5, 7: 19: 19).
TilE \JA7ARENI:

Recent excavatIons have shown that the word ~azareth has its root me,Uling in the word Ilclz,cr (1:::J ) descIibing the future royal shoot from thc
house of David (lsa 11: 1). 11 When Jcsus is called the :\azarcnc, there IS,
therdorc, the pOSSIbility that this means more than the identity of lllS
small village of origin, but that it is a \1cssianic titlc having its basis in
1:::J from the oracle of Isaiah. It must be noted however that there is no
prccedcnt in the IIebrew Scripturcs for tlle tenn nef:er bcing used directly
as a lllessi,Ulic ti tle or name, even though Strack ,md 13illerbeck associate
the oracle of Isaiah with the ~latthcan statement "lIe shall be called a
:-\a/.mene" (2:23). 12 Schaeder dismisses this argument that Isa 11: 1 lies
Ilhom the (;reek. It was not ckar If l\al.arettl would lx: spcit In Hehrew With
a :::; (11) Of the :ml1pier • (Z). !:xc<\vatlons at Caesarea lJ1 1'){,2 fOllnd a clear
llebrew inscription referring, to a family from l'.'azareth using, the letter :::;, thus
clarifying, that :\azareth is derived from ::::J . .l. Strang,e, "Nazareth," An!) IV
(I (Y)2) I OSO- S 1
12"Joseph settled in !\azareth in that there should be fulfilled what was said
hy the prophet (in the words -:::: and ~J::::;): he shall be called a !\azarene." See I I.
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behind the ~1atthc<Ul prophecy "since 'Ilcscr' was not a Il<une home h)
the ~vfcssiah". ;\ccording to Schaeder, "the equivalent 'br<Ulch' of Isa 4:2;
.kI' 23:5; 33: 15 and esp. Zech 3:8; 6: 12 is certainly a name, but in this
case the word IS seJJlah rather than neser, and there is no link \vith
N o.l',o.p((), ]\i ol',(J)poi o~" 13 \"'hile rejecting the claim of S track and
Bdlcrbeck, Schaeder does note that there were rabbinic rules of
interpretation all()\v ing for the substitution of equivalent words. 14
The discovery of the Dead Sea Scrolls has shed further light Oil as ~
pects or Rabblllic exegesIs in the final years of the Second Temple which
clcarly associate the two terms, 'Branch' and 'Shoot'. The community of
QUlllfan look to a future son of David, and apply to him the term
'Branch' from the prophecy of 7:echariah, "Behold, the man whose nanw
is the Branch [tzemahJ: for he shall grow up in his place, and he shall
huild the temple of the LOlW" (Zech 6: 12).
YHWH declares to you that he will build you a house. J \viII raise
up your seed after you and establish the throne of his kingdom for~
ever. I will be a father to him and he will be a SOil to me. This
refers to the Hr,Ulch of D,n'id (,'n niJ~ 71~iil).15 (4QFlor col
1: 11 , commenting on 2 Sam 7: 11)
l 'nlil thc messiah of justice comes, the branch of David (,'n
niJ~). (4QpGen col 5:3~4)
EVCll more striking is the pcsher on Isa 11: 1~5 where, follmving the quo ~
tation from Isaiah, the text is given a sectarian explcmation.(Isa 11: 1) nll1
,l.;l/ il[nll ill;)' I'tlJi1tlJiJ 1~Jl 'tlJ' [l/DrJ 1~n ~~'1F6. The quotation
follows the Hebrew text and uses 1~J. In the commentary on this verse,
the tenn Ile!zer is rendered 'the shoot of David' but uses the expression
jmx from Zech 6: 12, (!'1! n.r:l~ ).17 These texts show that by the time of
the QUlllfCUl writlllgs the two terms tzamah and ncrzer are synonymous
and the roles of hoth have hecome fused. The man named 'Branch' who
will build the temple of the Lord, according to Zechariah 6, has heen
identified as the Messi,mic shoot of David.

Strack and P. Billcrheck, KOllllllcntar Z)1Il1 Neuen Testament aus Talmud und
Midrasch (C, vols: ~ll1nich: C. H. Bcck, 1922-(1) 1. 94.
nH. I I. Schaeder, "Na~apllv6" Nal~(,)palo~," iDNT 4 (l9(,7) 878.
l~Schacdcr, "r--;a~apT]\"o~," 878; al,o MaIms, CEvangile, 3(){)~IO.
hrhc English text taken from F. Garcia Martincz, The Dead Sea Scrolls
Translated: '{he QUlllran Texts ill Lnglish (Lcidcn: L. J. Brill, 1994) 136 the
Hehrew from E. Lohse, Die "{exIe Aus QUlIlran: Hebriilsch illld Deutsch
(I\lunlch: K()scl. j()71 i 256.
\()4Q]C,] (4CJpIsa a linc 11). F C3arcia Martlllez and E. Tigcheiaar, The Dead
Sea Scrolls Study Edition, lQq--IQ,273 (2 \·ols.; l\cw };.ork: 13nll, 1997) I. 316.
174Q161 (4QpIsa a linc 18). (3arcia \fartinez and Tigchelaar, near! Sea
Scrolls ,)'tLld" [,'clitioll,). 3 J 6.
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The Targums also point to a similar fusion of roles. 18 Zcchariah 6
reads, "Thus says the Lord of Hosts: here is a lllan who~e name is
I3ranch" (liJ~ nr~~ ~'~-i1Jh) (Zech 6: 12). In the Targulll of this verse,
the word Messiah (~n'~t:l ) is substituted for Branch (nt:l ~), thus identifying the person' Branch' with the Davidic Messiah, 19 no doubt drawing on
the IsaiaH reference to the shoot (1~J) from the stump of Jcsse (Is 11: I)
Simihu·l), the Targum of Isaiah identifies the ServantJMessiah as the onc
who will build the sanctuary, "Behold my Servant, the Messiah" (Tg. lsa
52: 13) .,. "and he will build the sanclUarv \vhich was profaned for our
sins, handed over for our lIliquities" (Tg. lsa 53:5).20 When considering
the Targumic evidence, Donald .fuel concludes,
that at some point in the development of the targumic tradition, it
bec~une customary to refer the prophecy in Le ch (): 12-13 to the
Messiah, and that at some point the phrase was added 10 Isa 53:5,
reflecting the helief that the !\lessiah would rebuild the fallen
temple. 21
The Qumran scrolls support Jucl's conclusioIl and also indicate that the
temple-building role of the r-lcssiah \vas already in Second Temple
ludmsm mld its literature pnOl to the Johallnine writings. Evidence from
the 'I'm-gums and Qumran scrolls support the hypothesis that by the first
century c.L. the term ':'\azarene had developed associatIOns with a
Davidie Messiah who would build the eschatological temple. With tIus
raised as a possibility due to histOlical precedents, I now tum to thc way
the word 'Nazarcne' is used in thc Fourth Gospel for the narrative itself
creates its own particular mCaIung systcm. 22
Jesus IS Identified as the ~azarcl1e only il1lus 'hour' (18:5,7; 19: 19).
The only other reference to l\'azareth in the fourth Gospel is when Phillip
18Dating of thc Targums is problcmatic sincc thcir tcxt may be latcr than the
first century c.E. Encn so, these texts reflect a liturgical origin making it possible
that thc targumic traditions pre-date the ]ohanlllnc tcxt. Where matenai from
Qumran supports thc Targums then we can conclude \Vc are dcaling with matcrial
being used ill a Jewish milicu prior to the written Gospel. On the issue of dating
see G. Vermes, JeSllS alld the World oj ludaism (London: SCM, 19R3) 74-88,
espccially his conclusions on p. RS.
19R. 1-'. (Jordon and Kcvin.T. Cathcart, The Targum oJ the Millor Prophets (cd.
1\.1. l\rcj~amara. vo!. l-l, Thc ,\ramaic Bible; Edinburgh: T. & T. Clark. 19R()
198.
20B Chi! tOil, The Isaiah Targwll (cd. \1. J\1c:\amara., vol. 11,The Aramaic
13ible. Edinburgh: T. & T. Clark. 19'8:7) 103.
21D. Jud, Messiah (llldTelllple (SBLDS 31; tv1issoula MT: Scholars Press,
1977) 18().
221 fullv COl1cur with Edwin 13roadhead who writes, "Narrativcs create their
OWI1 world: sct their OWI1 rules, define theIr own terms". Sce E BroaC\hcad, "Jesus
the Nazarcnc: l'\arratiyc stratcgy and christological imagcry in the Gospcl of
\!ark," .!SN(S2 (1993) 3.
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invites Nathanael to see Jeslls, "son of Joseph from Nazareth" (I >-1-5);23
leading to Nathanael's terse reply, "can anything good come out of
NazmcthT (l >-1-6). Here, it is Joseph, not Jesus who is directly associated
with the place Nazareth. When the soldiers eome to Gethsemalle they ask
for Jesus the ~azarene- Tbv Noi;:(,)pojvov (18:5). For emphasis this is repeated (18:7). When Jesus is lifted up on the Cross, only in tlus Gospel is
he designated with two titles, the Naz.arelle and the Killg of the Jews
(19: 19). In the Fourth Gospel, the tenll Nazarene is not a name derived
from a place, but is a title that leads to Jesus' arrest and execution. It is
the formal charge cUld final title applied to him in the pre-Easter narrative.
(iiven this partieular narrative usage, its lustorical background in contemporary Jewish literature, as well as the overall emphasis on tlle temple in
the narrative plot, I conclude that the title 'Nazarene' above tlle head of
Jesus IS a reference to his messialuc role as builder of the eschatological
temple. Jesus is condemned and dies as tlle NaZc1.rcne temple-builder. As
his body is lifted up on the cross, his prophetic words in chapter 2 are
fulfilled. The temple of his body is destroyed, hut as 'the Nazarene' he is
also raising up a new temple.
TI lE ,"-:E\\ TU,fPI,E/HOl:SEIIOLD OF ClOD.

A.t the foot of the cross, stands a small group of believers which includc
the mother of Jesus LUld tlle Belovcd Disciple (19:25-26). The close relationship between Jesus and the Beloved Diseiple has already been
desClibed with words echoing the intimacy of Son and father (cf. 13:23;
1: 18) and suggesting a close familial relationshi p 24 In the Fourth Gospel
Jesus' mother is not given a personal name, she is always named in terms
of her function and relationship as 'tlle mother of Jesus'. Although called
'motller' her physicalmatemity has had no rolc in the narrative so far, for
her motherhood is to function in a different symbolic way.
When she is introduced by the narrator she is called 'his mother' (~
P~:llP 01') COl) ) (19:25, cf. 2: 1). When the narrator changes to give us
Jesus' perspccl1\"c she is not called his mother but the mother. (:llv
LL'1:qlO) (19:2(». The use of the definite article gives tlus tItle a uHlversal
signifIcance. The double use of the term lot (n. 26, 27) informs the
reader that Jesus' words are a prophetic revelation, while the form of

Hrhc C1rcck word ordcr link~ Joscrh with :\azarcth morc cIcarly than
'.J'!O\" TW) ·'(.lUll<) TiJ\" cillO 0io·'uprr (I :..+.:)).
2.}rhc cxrrcsslons ( i ~ :iJ\' t:OAJlO\" and cv re,) t:OAI((,) arc uscd In the LXX rnmarily to cxprcss far11llIal rclatlonships, clthcr thc rclatlonship hctwccn husoand
and wifc (C1cn I (l:.'); Dcut 13:7; 2K5(l; 2 Sam 12:X; Sir 9: I) or thc rclationship
hctwcen mother ami child (:"um 11: 12; IKgs 3:20; 17: le): Ruth..+: l(l; Isa "+922)
Sce R \ !eyer, "t"(JAIlO<: ," JJ)NJ' 3 (I %.')) X24-2(l.
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words is very similar to the 10rmula of adoption, 2S "\Vom,m hehold your
son ... hehold your mother" (vv. 26-27). Jesus' proclamation is far more
than that of a dying son making provision for the future care of his
mothcr. 26 In the hmrth Gospel, the term 'Son' has been consistently uscd
as a title of kSUS,27 ,me! so the reader's first association when hearing the
phrase "Behold your son," would be that it refers to ksus but there is a
jmring note- your son. Jesus has never been called son of '\Iary2X By
giving his mother the title 'Woman' in her relationship to himself, both in
this scene and earlier at Cana (2:-1), ksus directs her maternal role elsev,,'herc, to another son who is to be born in this hour. These L\YO phrases,
'behold your son', 'behold your mother', establish a new relationship
between the disciple and the mother of Jesus, and in so doing they establish a new relatIOnship between the dlselple and Jesus.
Most COllllllentators emphasise the expansion of '.\Iary's motherhood
indicated by these words, but this is only possible if sonship is also
expanded. If the \,"oman always called 'the mother of Jesus' is presented
also as the mother of the 13e1oved Disciple, then Jesus' sonship is extended to embrace others. 29 This scene depicts the fulfilment of the
promise of divine filiation given in the Prologue (1: 12), when believers,
represented by the Beloved Disciple, m-c incorporated, through the Spirit,
into the Sonship of ksus. 30 This divine filiation is the ultimate revelation
of the 'hour' and brings .Tesus' mission to its completion Following this
scene, Jesus knows that all things han": been fimshcd (, 28). The declaration that Jesus knew 'all was now finished' ('t. 28) makes verses 26 and
27 the climax and tullilment of Jesus' 11llssioll. ,\ccorcitng to StIbbe, this
2SDe Goedt proposes that ilde introduces a re\'elatory formula. See \1. ele
(Toedt, "L:n Scheme de Re\clation dans la Quatrieme Evangile," Ni'S)!, (I (X, 1-(,2)
1-1-2-S0. Barrett states that the words arc hoth rnelatory and adoptive. See
Barrelt, 111e Go.\pel Accordillg 10 Sf Johll. SS2.
26Silllllarly Senior. "it IS more than the graclou~ act of a dutiful son". See D.
Senior, The Pass 1011 0/ JeSllS III the Gospel 0/ JO/zll (I.eoll1il1lster: Ciraeewlng,

199~~~~~of

~lan

Clod (13-1-, -1-9; 3: 19; S: 2S; 10:3(,; 11:-1-, 27; 19:7), Son of
(1 :S1.
3:13,1-1-; S:27 (,27. S3, (,2; )!':2~: 935; 1223.3-1-; 13:31), only Son (1:1-1-, I~;
3:l(,) and Simply 'Son n:17, ~'L\ 3(,: S:19, 2(), 2] 22.2326: (,:-1-0: X:3(, 1-1-'13
17: I)
2XContra (yaventa wilo ~uggesls 1I1at JeSllS could he referring to himself. See
8. Cyaventa, Man: glilllpses 0/ the ,'1other of JeSllS (Colomhia: l Jni\crsity of
South Carolina Pres~, 1995) 93,
29" .. le disciple bien-aime est adopte par Jesus COll1me fri.ore". (de (Toedt,
"lln scheme de revelation," 1-1-S)
3 °1 :ollowing the Sirt of the Spirit (I <):3()), the Father of Jesus is called the
hither of the disci pies. "go to my hrothers and sisters and say to them. I am
a~cending 10 my j:ather and your j:ather. to my (yOll and your Clod" (20: 17). 1
read TOU, Oil( AQO\), no!! as an Inclusive expression slI1ce l'vlary 1\1agdalene is sureiy
included in the 'your Father'.
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scene "really constitutes the climaetic work in his ministry. John 19:2527 is therefore a crucial narratlve episode 111 the Johannine passion account."31 Those who believe, who receive the incarnate logos. arc drawn
into the intimate relationship between Father <:Uld Son as the Prologue had
promlscd. "But to all who received him, who believed in his namc, hc
gave pOWCl' to become childrcn of God" (1: 12; cL 17:2-1-, 2(».
After Jesus' word of completion ":c Tt h(HOI, hc pcrforms his final
sO\erei~11 act as he bows his head and h;m<.is down (ITOpt ()(;)Kl v) UPOll the
nasccnt Christiml community the promised gift of the Spirit (v. 30). The
phrase lTOpt'O(')Kl v ":() i1\'(1.j~l(l is frequently secn through a Synoptic interpretative model to llle,Ul that Jesus gives lip his spirit (ie. his life). This is
not what the Johanninc text says. The term IT(1POl)i()(')~ll is not a euphemism for death,32 it refers to thc handing on or hC4ucst of something
to a succcssor 31 ?-;or IS the Spirit presented as a possession of .fcsus--it IS
not 'his' spirit or 'my' spIrit Id. Luke 23:-1-6): It IS the Spint (TO
i1\,l1)~m). 3-1 From thc cross Jesus glvcs down to the SC III lllai ChnstIan
eOllllllUluty the eschatological gift of the Spirit, constituting the believers
into a new household of God. 35 Thc ginng down of thc Spirit to the
newly cOllstituted family of Jesus fulfils the words spokcn to Nicodelllus
that onc must be horn from above, born of the Spirit to sec the kingdolll
of (:rod (3:3,5). This IS a constitutIve gift of thc Spirit, drawlllg believers
lllto Jesus' own divine Sonship. J ,ater in 'thc hour', the ministcrial functioll of the SpiIit will be cmphasised (20:21-22). There arc not two bestowals of thc Spirit. I \voulcl rather speak of two momcnts witlun thc one
hour; onc moment where the focus IS on the believcr's relationship to
Jcsus (19:30), ,Uld a second moment wherc the focus IS OIl the belicver's
relationship to the world, as the agent of Jesus III thc world (20:21-22).36

31M. Stihbc, John as storyteller: Narrative criticism and the fourth gospel
(SNTSMS 73; Cambridge: C. U. P, 1992) 154.
32F. J. !\loloney, "The .Tohannine Passion and the Christian Community,"
Salesianulll_ 57 (1995) 43-44.
330. H. 13 urge, The Anointed COllllllunity: The Ho!.v Spirit ill the Johannine
COllllllunity (Grand Rapids: F~rdmans, 1987) 134: also M. Vellanickal. Studies in
the Gospel of John (Bangalorc: Asian Trading Corporation, 1982) 151
3-1Aga inst ('arson who 'Vflles. "TO lIvf0~la clearly means the spirit of Jesus
himself'. Sce D. A. Carson, The Gospel According to John. 353.
35For interpretations along this line sce E. C. Hoskym. The Fourth Gospel
(cd. F. N. Davey: London: Faber & Faber, 1947) 532; Brown, Gospel, 2. 931;
The Death of the Messiah: Frolll Gelhsemane to the Grave (2 vols; Ncw York:
Douhleday, 1994) 2. 1082; Barrctt. Gospel, 554.
360n the singular girt of the Spirit see F J. Moloney, Glory not Dishonour:
Reading John 13-21 (!\1inneapolis: Fortress, 1098) 172. For the use of
UIlO<JTf.Huv and I(flllIUV as they apply to Jesus amI the disciples sec f3urge,
Anoinled Community, 200.. 2(4.

Coloe: JO/zaI1lZilIC Fel11ple
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As the soldiers destroy the 'hody/temple' of Jesus, the Nazm'ene temple-huilder is in thc proccss of raising up a ncw templcihouschold of God,
thus fulfilling Jesus' words "destroy this tcmple and in three days I will
raise it up" (2: 19).37 With skilled artistry the evangelist stmctures the
crucifixIOll 111 two intcrwoven pmallel scenes.

Temple desh'oying
Crucifixion (19: 16b-18)
Crucifixion (19:23-24)

Temple building
Pilate's words. The Nazarenc (19:19-22)
Jesus' words. A new temple/household
(19:25-30)
Testimony of Death (19:31-37)

CONCLUSION

familial and tcmple imagery are drawn on to express the richness of the
Johannine inteq)retation of Jesus' death. Jesus is the tme temple of God's
presence (1: 14). "The Je\\!s", through theIr priesthood, hand him over to
Pilate and so carry out the destruction of the temple whieh Jesus had
prophesied (2: 19) and they had tned to avoid (11:50). At the smne time as
the Passover lambs are heing sacrificed in the temple, Jesus lays down his
life as the new Passover Lamb and hrings into being a new temple. In the
'hour' of his death Jesus is m,lllifest as the temple builder, the 'Nazarene'
(19: 19), fulfilling the prophecy of Zechariah (Zech 6: 11-12). The ne\\!
temple is bom through the ereati ve Spirit released upon the nascent community hy Jesus in his last breath (19:30). A new OiKiu WD (-:)(01) (cf.
14:2) comes into bcing at the foot of the cross when helievers are drawn
into Jesus' own filial relationship with the Father (19:2(), 27). Endowed
\vith the SpIrit, the new household of God enahles ml ongOIng presence of
God in the world.
"\'hen the temple no longer eXIsts, and Israers sacnficial cult no
longer functions, the Rahbis turn to the law to find in Torah a replaccment for all they have lost. Around the smne timc the fourth evangelist
presents Jesus, not the Torah, as the new temple. '''Holy space' has heen
'christificd', and the category of Place replaced hy that of Person."38 But

37Thc term 'lJ1 three days' l~ ambiguous in this dialoglie. The Hebraic idiom
may simply he a means of refernng to a short space of time, 'a few days'. On this
see.T. B. Bauer, '"Drci Tage," Bib 39 (1958) 355; also Lindars, Gospel of John,
I-n. John does not lIse 'three day' language in his resurrection narrative. but
given the tradition of 'the third day' as an ll1dicator of the l~esurrectlOn. the
expression may also allude to this, particularly when the following verses speak
of his bexiy and the disciples remembering his words after he was raised from the
dead.
381' Walker, JeSllS alld the Holy City: New Testament Perspectives on
Jerusalem (Grand Rarids: Eerdmans. 199()) 191.
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if that were the only transformation, the Christi.Ul community would be
as desolate and bereft in the departure of Jesus, as the community of
Israel \vas in the loss of their temple. The Gospel narrative doubly
transforms the heritage of Israel, transferring the christologicaI image of
the temple to the Christian community which remains in the world, under
the guidance of the Spirit-Pmadcte. Christians of all time have access to
the Father. Geographical and temporal distance from the historical events
of the Gospel are no disadvantage. In fact, those who helieve without
seeing, me counted as 'blessed' (20:29).

